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I have looked through 117w *naw 71n and found it to be a remarkable work of Torah scholarship that
is knowledgeable about 03711 and augmented by an excellent grasp of the history of the development
of our 775071 oW, including a solid grasp of the ancient X w» yx no.

It is no secret that those congregations where piyutim are still recited see their congregants struggle
with its recitation. In the Eastern European rites, the recitation of piyutim outside of the High Holidays
has largely disappeared, with only the kerovos still being recited on N2 ¥27X and on Purim. The
Yotzros have totally disappeared, being only remembered by their name, which has incorrectly been
applied to all piyutim. The musical tradition of how to recite the piyutim pleasantly and meaningfully
has evaporated there, as the tunes of the High Holidays are being misapplied to some texts that have
different meters and that should evoke joy rather than awe.

Synagogues following the Western rites fare better and many congregations have maintained a musical
tradition of how to sing some of the piyutim, such as 2°w7n21 Mnawa m>7p 2, or 0°N°T "W, or again
the D%pw nwao Ao Map. Still, for many congregants, the piyutim, with their complex poetic
structure and archaic language remain a closed book, and if they are not sung, they are often mindlessly
zipped through or ignored altogether.

The piyutim become however a great deal more enjoyable and enriching once we learn of their
structure and main ideas. Rabbi David Roth and Dr. Gabriel Wasserman did not make 1w *naw nmn
into an academic work, though academics will appreciate the painstaking graphic work displaying the
piyutim's complex structure and the research reporting alternate nxmo1, both those still in use and
those that are no longer common. Instead, they have created a most usable prayer book that through
this excellent poetic layout and short introductions to each set of piyutim, as well as through a more
extensive introduction that is still accessible to laymen. It invites to pray, to recite the piyutim with a
cadence befitting their meter, slows the congregant just a bit down so he or she can identify key words
developing the core idea of each piyut, and even invites us to revive the old, poetically correct
melodies, or where those have been forgotten, to choose new, but appropriate melodies that enhance
our 71. The authors have also explained a number of difficult words, making the text even more
accessible. Finally, by including all the prayers for the respective days on which piyutim are recited,
they have obviated the need for juggling two prayer books, making it again more likely that more
congregants will join in the recitation of these edifying and inspiring prayers, which also preserve
some ancient interpretations otherwise unknown from extant wa7?.

I wish the authors much success with their machzor, and that it indeed make a meaningful contribution
to increasing the recitation of piyutim.

Since a number of poskim have, over the ages, expressed negative attitudes towards piyutim,
particularly towards the piyutim of ynw nX*7p m372, I would like to buttress the authors' defence of
their recitation with the following argument. Though a number of poskim considered the piyutim to
consist an interruption of the basic nussach, unbeknownst, they were all reciting piyutim. Comparing
our fixed text of standard prayers with those of the oldest siddurim (for example the siddur of Rav
Sa'adya Gaon and siddur ha'meyuchas le'ho'Rambam) will show that our text includes passages
unknown to some of those oldest siddurim. The presence of those passages is however easily explained
once we are aware of the alternate 03711 of PX7w> 72X 2711, Thus, on every Shabbos we insert the piyut
'3 WITR TR TR DM Naw? 9om T 937, because as the authors note in the introduction, in early
Mediaeval Israel, it is only on such holy days that the kedusha was recited. If piyutim are a o571,
shouldn't we then stick to the most ancient barebones Mm&no1 and abstain from reciting 717 37? This
phenomenon is not restricted to T 57, and in fact quite common. Since we do not have any
compunctions reciting our present standard nussach, this universal 371n buttresses those poskim the
authors listed, who supported the continued recitation of piyutim.

Concerning this excellent work I wish the authors 11 03°%y Wwa%=x ' oy .

Arie Folger,
Chief rabbi elect of the Jewish Community of Vienna, Austria,
formerly senior rabbi of the Jewish Community of Basel, Switzerland
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Introduction xviii

Tam says! that the recitation of piyutim is | m¥n7 Dwn INn"
"Dnw 125 PN 17191 DTN 0T 9V 2, “permitted because this is
the ideal way [of reciting a berocho] and a person concentrates on
his prayers more properly by reciting them.” We further see from
the introduction of the author of Sefer Maharil (written by a
student)? that determining the exact piyutim that the Maharil
recited is of utmost importance.

Rav Samson Raphael Hirsch writes:3

These [piyutim] are little else than a more complete
development of the significance of the day and the life-
thoughts flowing herefrom. From the treasures of Jewish
knowledge, the paitan (jv>’s, liturgical poet) sets before
himself the day according to its historical and legal aspect,
and according to the views of our Chachamim expressed
concerning both. Filled with this knowledge, he
approaches us at the individual sections of the Divine
Service, thus completing its inner concept in the light of
the significance of the day. We must envy the age when
Jacob’s heritage was the common possession of the
community of Jacob, and when its spirit infused all its
adherents to such an extent that the paitan could assume
in the mind of his hearers a knowledge of at least the main
facts and legal concepts, as only to arouse the basic tone in
order to awaken full accord in the mind of his hearers ...
According to the task they have set themselves, they are an
essential supplementary part of our Divine Service.

What is the relevance of these piyutim to us today?

Rav Dr. Joseph Breuer 9'y1 wrote in his introduction to

MW WNI YW DouroiT:4
It is these writings of an era long past which carry an eternal
message for every age, to ponder and emulate the hard-won
achievements if our forefathers. ... We may not easily

1 Quoted in Shibolei HaLeket (Buber edition, printed in Vilna in 1887,
reprinted in Jerusalem in 1986) page 13b.

2 Page x of the Machon Yerushalayim edition.

3 Horeb, page 519 (paragraph 671).

4 Page vii.
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1 This is the Frankfurt nusach, and it differs from the version that is typical
in Ashkenazic siddurim today: 09""5232 Y2 O™ RN Q31 378,
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In KAJ, the service ends at this point.
Some communities conclude the service with 021y 1, on the next page.

In Frankfurt, the following Psalm was recited at this point, but in KAJ it
is recited only on weekdays and Chol HaMoed, and omitted on Shabbos,
Yom Tov, and Yom Kippur.
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If a bris miloh will take place today (and it is not Rosh Chodesh),
continue with 117X 93X on p. 695.
On Rosh Chodesh, continue with 0’5x 45, on the facing page.

1 These words appear in Baer with parentheses in Heidenheim without.
Nonetheless, most earlier Western Ashkenaz siddurim do not have them.
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FOR SHABBOS THAT FALLS ON ROSH CHODESH:

(See introduction on p. 645.)
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@ O "W - This piyut is written by Shlomo Ibn Gabirol, an eleventh

century Spanish payton. Inserting a piyut into this section of the berocho
was quite common in Spain, but unheard of in Ashkenaz (indeed, in
Western Ashkenaz, this is the only piyut of this type for the entire year).
This piyut is a poetic play on today’s haftoro, in which Zecharia has a
vision of the Menorah burning in the third Beis HaMikdosh. We say that
we are currently missing the Menorah and pray that it will soon be
returned to us. (In KAJ and many other, this piyut is sung by the
congregation.)

1 All manuscripts and many printed editions read 91, which is definitely

the original text. See supplemental note 2, at the end of the volume.

2 This vocalization follows Heidenheim and Baer, and is sung at KAJ.
However, the meter requires 773723, which is definitely the original
vocalization.
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772v %X 93 9 1AN — O God, if I am your servant, then I am as the son of
your maidservant, the one whom You released from bondage. This means
that the generation ready for redemption now realizes that, whatever
abilities or chastity it possesses for the call to this new future, it owes to
the generations of the past who faithfully persevered in their service of God
as “His maidservant” through trial and tribulation and who became the
true mother of the new generation of the future by passing on to their
descendants all that is noble and true. The whole Jewish past is 7nnx and
Iam 9nnx ja.
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701 — The Chazzon recites these lines before the beginning of every
Kedushta, which serve as an introduction to the recital of praise of God.
@ TRM 'R — This first piyut says that God had determined the creation of
every being before He created the world. It then continues that the mitzvoh
of giving the half-shekel serves to atone for the sin of the golden calf.
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Some communities — but not KAJ —continue immediately with mwytp 7%vn 9% 1921 (p. 483).
They will instead recite this following piyut in Musof (before 112nmina 739 N"IN).
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@ 97 "IN - This piyut is not part of this Kerovo, but rather it is an
anonymous piyut of unknown origin. Indeed, some Western Ashkenazic
communities recite it in Musof (before 11°nm1na x5 X"X) and in the Greek
Romaniote rite it was recited as a Yotzer. It discusses many halochos of
preparing for Pesach and is cited by Tosafos in Zevochim 95b.
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@ 177 58 B9 - This piyut is signed Binyomin, usually assumed to be
Binyomin ben Zerach, who probably lived in southern Italy in the eleventh
century. He also wrote, among other things, the Yotzer and Zulas that we
recited on Shabbos HaGodol, and the Lecho Eilim piyut of Rosh Chodesh.
We complain to God that the non-Jews are terrible to us: they have killed
us and destroyed the Beis HaMikdosh.

(While we are fortunate to live in peace with many of our neighbors and
are certainly not referring to them, there still exist today many non-Jews
in other lands who openly profess their hatred.)

We conclude that we can’t bear this exile for any longer, and therefore
beseech God to redeem us, build the Beis HaMikdosh, and to completely
restore the Temple service. This fits directly into the context of this
berocho, whose main theme is redemption.

Even though we recite this piyut in Iyor to commemorate the Crusades,
Binyomin ben Zerach lived before the Crusades, so he must have written
about decrees against the Jewish people in general.

1 0983 W3 follows Heidenheim and Baer. Older texts read noN33.
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The following prayers are Yizkor, in memory of various deceased people.
(Unlike in Eastern European communities where Yizkor was traditionally
recited on certain days of Yom Tov, in Southern Germany it was recited
specifically on the Shabbosos before Shovuos and Tish’o B’Av.)

1. In memory of the rabbis of Europe and our relatives there
(over a thousand years of Jewish life).
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2. In memory of the victims of the Holocaust of the 1930s-1940s,
including a list of many of the occupied countries.
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W T DTN — The Western Ashkenazic rite recites this piyut,
signed pm1 1M1, whenever Rosh Chodesh falls on Shabbos. We pray for
the ultimate redemption, at which point the moon will no longer be small,
but will rather be large and bright like the sun. We also pray that this Rosh
Chodesh should serve as an atonement for our sins.

1 See footnote 1 on p. 56.
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nbx NN — God took Esther out of hiding so that she could redeem the
Jewish people; since there was no other redeemer, God appointed one
from the tribe of Binyomin. Mordechai brought about the redemption in
order to sanctify God’s name.

5an — Mordechai tried to understand why the Jewish people were
deserving of such a punishment, and a three day fast was declared to cry
out before God.
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The piyutim for Shabbos Nissu'in were recited in early Ashkenaz, as mentioned by
Maharil (Hilchos Nissu’in 9). They appear in all early printings of the piyutim, and they
are found in machzorim printed as late as 1823. However, they are not found in Baer’s
Avodas Yisroel Siddur (except the Eloheichem), and they are also not recited in KAJ.
Nevertheless, we have printed them here for the interest of the reader, and also for
communities which may still recite them. (From the Maharil and most early sources, it
appears that these piyutim were recited on the Shabbos immediately following the
wedding; however, there is some evidence that in later centuries, they were recited on
a Shabbos Aufruf, immediately preceding the wedding.)

oo iR By nibpn w2 T
ooy 1973 RiSTRRE Y
mo73 on ‘7& o8 "33 WD
oW RIZ D) NG wny
79972 WD) 1Ion 2972 ‘mn
O ToN 7172 <1153 "y 1IN
o758 1973 m‘v-r:r:: ny

oRinnT TREDNM MIRYN I Smp

oobnn ~:'7r: Tonhy iy Nam l—nl-[q_nx 1:-,: T
-7

R TR R NI 3 WW'F[?TF

2595 30 .owToN 1% TSI i .
g S wopy Y ma ninTpa ’-[ﬂ:f:n
oY T3 .Momm 973925y onin T T -
ity A= e ) nbw") 1m:>‘7r3 Tia3

Eow ) mgR 1758

Py 829ph 70T T T3 s

T 87323 I8 %I ORI PR TN T IR 03D
5ammy 87131 oty b
ST R Sokn N9IN /O RiND obiy TN

#® 377" = This piyut, called a “Reshus for Borachu”, is recited immediately
before Borachu, something very unusual in Ashkenaz, although fairly
common in other rites. We describe that, with song and praise, the Jewish
people are about to bless God with the recitation of Borachu.

0% 7N — Minhag Ashkenaz adds this line whenever we recite a Yotzer-
piyut — as is the case this Shabbos.




