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I have looked through 1177w *maw 1 and found it to be a remarkable work of Torah scholarship that
is knowledgeable about o°3711n and augmented by an excellent grasp of the history of the development
of our %9077 1o, including a solid grasp of the ancient X Ww> yaX noMn.

It is no secret that those congregations where piyutim are still recited see their congregants struggle
with its recitation. In the Eastern European rites, the recitation of piyutim outside of the High Holidays
has largely disappeared, with only the kerovos still being recited on n*%15 ¥27% and on Purim. The
Yotzros have totally disappeared, being only remembered by their name, which has incorrectly been
applied to all piyutim. The musical tradition of how to recite the piyutim pleasantly and meaningfully
has evaporated there, as the tunes of the High Holidays are being misapplied to some texts that have
different meters and that should evoke joy rather than awe.

Synagogues following the Western rites fare better and many congregations have maintained a musical
tradition of how to sing some of the piyutim, such as o°w7721 Mnawa m>>71p 72, or 2°n*1 "W, or again
the o°%pw nwnd oMY Marp. Still, for many congregants, the piyutim, with their complex poetic
structure and archaic language remain a closed book, and if they are not sung, they are often mindlessly
zipped through or ignored altogether.

The piyutim become however a great deal more enjoyable and enriching once we learn of their
structure and main ideas. Rabbi David Roth and Dr. Gabriel Wasserman did not make W *naw Mmn
into an academic work, though academics will appreciate the painstaking graphic work displaying the
piyutim's complex structure and the research reporting alternate nXrou, both those still in use and
those that are no longer common. Instead, they have created a most usable prayer book that through
this excellent poetic layout and short introductions to each set of piyutim, as well as through a more
extensive introduction that is still accessible to laymen. It invites to pray, to recite the piyutim with a
cadence befitting their meter, slows the congregant just a bit down so he or she can identify key words
developing the core idea of each piyut, and even invites us to revive the old, poetically correct
melodies, or where those have been forgotten, to choose new, but appropriate melodies that enhance
our 712. The authors have also explained a number of difficult words, making the text even more
accessible. Finally, by including all the prayers for the respective days on which piyutim are recited,
they have obviated the need for juggling two prayer books, making it again more likely that more
congregants will join in the recitation of these edifying and inspiring prayers, which also preserve
some ancient interpretations otherwise unknown from extant o°wa7».

I wish the authors much success with their machzor, and that it indeed make a meaningful contribution
to increasing the recitation of piyutim.

Since a number of poskim have, over the ages, expressed negative attitudes towards piyutim,
particularly towards the piyutim of ¥»w n&»p m>373, I would like to buttress the authors' defence of
their recitation with the following argument. Though a number of poskim considered the piyutim to
consist an interruption of the basic nussach, unbeknownst, they were all reciting piyutim. Comparing
our fixed text of standard prayers with those of the oldest siddurim (for example the siddur of Rav
Sa'adya Gaon and siddur ha'meyuchas le'ho'Rambam) will show that our text includes passages
unknown to some of those oldest siddurim. The presence of those passages is however easily explained
once we are aware of the alternate 03711 of X2 X 3731, Thus, on every Shabbos we insert the piyut
'3 WITR PR MR 99M INAw? 9om T 737, because as the authors note in the introduction, in early
Mediaeval Israel, it is only on such holy days that the kedusha was recited. If piyutim are a pos:,
shouldn't we then stick to the most ancient barebones Mm&no1 and abstain from reciting 717> %372 This
phenomenon is not restricted to 717 9577, and in fact quite common. Since we do not have any
compunctions reciting our present standard nussach, this universal 371 buttresses those poskim the
authors listed, who supported the continued recitation of piyutim.

Concerning this excellent work I wish the authors 131 23°%v 1°7%7X 77 2y .

Arie Folger,
Chief rabbi elect of the Jewish Community of Vienna, Austria,
formerly senior rabbi of the Jewish Community of Basel, Switzerland
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xvii Introduction

+ This led to confusion about whether or not to recite the words
N) 59X or wyTp D1 X1 071 o on these days, or the paragraph
yavn 055 N3 5N. On the Days of Awe, the Old French and
Eastern European communities plugged the gap of the missing
“Piyut 4” by inserting the alphabetic litany 11758 X371 70N,
which seems to be very ancient, and which they must have found
somewhere — but which has no connection with any of the
Kedushta’os into which it is inserted, and in fact no connection
with the Days of Awe. Western Ashkenazic communities do not
recite this insertion, and therefore do not say o1 x93 0°p) °n
w1 on these days, though they still say the words x3 9x at the
end of the verse wy1p 0N, as if these words were part of the
verse.

C. Rhyme, meter, and acrostic

In most piyutim of R’ Elozor b’Rabi Kallir and the paytonim who
come after him (which includes the vast majority of what we recite
in Ashkenaz), the ending of each line of a stanza rhymes.

In the piyutim of R’ Elozor b’Rabi Kallir, there is a fixed meter,
meaning that all the lines of a stanza contain the same number of
words; however, there is some flexibility regarding this, especially
towards the end of a stanza. In later piyutim, the meter is often
based on the number of syllables rather than the number of words.

Many piyutim have an acrostic. Often, this acrostic is simply that
the lines of the piyut begin with successive letters of the alef-beis,
or another order such as p"wn (the alef-beis backwards) or w2 n"~
(the first and last letter, followed by second and second to last, etc.).
Sometimes, the author of the piyut will use the acrostic to sign his
name, often (but not necessarily) after first employing an
alphabetical acrostic (as is famously the case with Akdomus).

D. In praise of piyutim: from Rabbeinu Tam to the
Mabharil to Rav Hirsch and Rav Breuer

The Ashkenazic rabbis throughout the generations have been
extremely enthusiastic about the recitation of piyutim. Rabbeinu
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1 This is the Frankfurt nusach and it differs from the Versmn that is typical
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In KAJ, the service ends at this point.

Communities which have not yet recited the 01 5w 5w (p. 42), do so at this point.
Other communities may also then recite various other chapters of Tehillim on
special Shabbosos (printed at the end of their respective sections).

Some communities conclude the service with 0%y 117X, on the next page.

In Frankfurt, the following Psalm was recited at this point, but in KAJ it
is recited only on weekdays and Chol HaMoed, and omitted on Shabbos,
Yom Tov, and Yom Kippur.
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If a bris miloh will take place today (and it is not Rosh Chodesh),
continue with f13°N 931X on p. 695.
On Rosh Chodesh, continue with 0°9x 7%, on the facing page.

1 Most earlier Western Ashkenaz siddurim omit this clause; Baer includes
it only in parentheses, while Heidenheim includes it outright.
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(See introduction on p. 645.)
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@ O "W - This piyut is written by Shlomo Ibn Gabirol, an eleventh

century Spanish payton. Inserting a piyut into this section of the berocho
was quite common in Spain, but unheard of in Ashkenaz (indeed, in
Western Ashkenaz, this is the only piyut of this type for the entire year).
This piyut is a poetic play on today’s haftoro, in which Zecharia has a
vision of the Menorah burning in the third Beis HaMikdosh. We say that
we are currently missing the Menorah and pray that it will soon be
returned to us. (In KAJ and many other communities, this piyut is sung
by the congregation.)

1 All manuscripts and many printed editions read 9, which is the original
text. (See supplemental note 2, at the end of the volume.)

2 This vocalization follows Heidenheim and Baer, and is sung at KAJ.
However, the meter requires 7723, which is the original vocalization.
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772y 2N 23 2 1N — O God, if T am your servant, then I am as the son of
your maidservant, the one whom You released from bondage. This means
that the generation ready for redemption now realizes that, whatever
abilities or chastity it possesses for the call to this new future, it owes to
the generations of the past who faithfully persevered in their service of God
as “His maidservant” through trial and tribulation and who became the
true mother of the new generation of the future by passing on to their
descendants all that is noble and true. The whole Jewish past is jnnx and
Iam 9nnx ja.
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71 — The Chazzon recites these lines before the beginning of every
Kedushta, which serve as an introduction to the recital of praise of God.
@ TR R — This first piyut says that God had determined the creation of

every being before He created the world. It then continues that the mitzvoh
of giving the half-shekel serves to atone for the sin of the golden calf.
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Some communities — but not KAJ — continue immediately with mwy1p 75vn 9% 1921 (p. 483).
They will instead recite this following piyut in Musof (before 1°nmina i1¥7 N"IN).
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@ 97 "IN - This piyut is not part of this Kerovo, but rather it is an
anonymous piyut of unknown origin. Indeed, some Western Ashkenazic
communities recite it in Musof (before 122nmana 7¥7 x"X) and in the Greek
Romaniote rite it was recited as a Yotzer. It discusses many halochos of
preparing for Pesach and is cited by Tosafos in Zevochim 95b.
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w 171 58 071K - This piyut is signed Binyomin, usually assumed to be
Binyomin ben Zerach, who probably lived in southern Italy in the eleventh
century. He also wrote, among other things, the Yotzer and Zulas that we
recited on Shabbos HaGodol, and the Lecho Eilim piyut of Rosh Chodesh.
We complain to God that the non-Jews are terrible to us: they have killed
us and destroyed the Beis HaMikdosh.

(While we are fortunate to live in peace with many of our neighbors and
are certainly not referring to them, there still exist today many non-Jews
in other lands who openly profess their hatred.)

We conclude that we can’t bear this exile for any longer, and therefore
beseech God to redeem us, build the Beis HaMikdosh, and to completely
restore the Temple service. This fits directly into the context of this
berocho, whose main theme is redemption.

Even though we recite this piyut in Iyor to commemorate the Crusades,
Binyomin ben Zerach lived before the Crusades, so he must have written
about decrees against the Jewish people in general.

1 0983 K3 follows Heidenheim and Baer. Older texts read noN33.
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The following prayers are Yizkor, in memory of various deceased people.
(Unlike in Eastern European communities where Yizkor was traditionally
recited on certain days of Yom Tov, in Southern Germany it was recited
specifically on the Shabbosos before Shovuos and Tish’o B’Av.)

1. In memory of the rabbis of Europe and our relatives there
(over a thousand years of Jewish life).
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2. In memory of the victims of the Holocaust of the 1930s-1940s,
including a list of many of the occupied countries.
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® I DYTON — The Western Ashkenazic rite recites this piyut,

signed pm 1M1, whenever Rosh Chodesh falls on Shabbos. We pray for
the ultimate redemption, at which point the moon will no longer be small,
but will rather be large and bright like the sun. We also pray that this Rosh
Chodesh should serve as an atonement for our sins.

1 See footnote 1 on p. 56.
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anbx NN — God took Esther out of hiding so that she could redeem the
Jewish people; since there was no other redeemer, God appointed one
from the tribe of Binyomin. Mordechai brought about the redemption in
order to sanctify God’s name.

53n — Mordechai tried to understand why the Jewish people were
deserving of such a punishment, and a three day fast was declared to cry
out before God.
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The piyutim for Shabbos Nissu'in were recited in early Ashkenaz, as mentioned by
Maharil (Hilchos Nissu’in 9). They appear in all early printings of the piyutim, and they
are found in machzorim printed as late as 1823. However, they are not found in Baer’s
Avodas Yisroel Siddur (except the Eloheichem), and they are also not recited in KAJ.
Nevertheless, we have printed them here for the interest of the reader, and also for
communities which may still recite them. (From the Maharil and most early sources, it
appears that these piyutim were recited on the Shabbos immediately following the
wedding; however, there is some evidence that in later centuries, they were recited on
a Shabbos Aufruf, immediately preceding the wedding.)
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@ 377" = This piyut, called a “Reshus for Borachu,” is recited immediately
before Borachu, something very unusual in Ashkenaz, although fairly
common in other rites. We describe that, with song and praise, the Jewish
people are about to bless God with the recitation of Borachu.

0% N — Minhag Ashkenaz adds this line whenever we recite a Yotzer-
piyut — as is the case this Shabbos.




